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SYSTEM ANALYSIS OF PHILOSOPHICAL CATEGORIES “CIVILIZATION?”,
“CULTURE” IN THE CONTEXT OF THE PARADIGM OF SOCIAL EXISTENCE

d - http://dx.doi.org/10.5281/zenodo.12170551

ABSTRACT

This article is devoted to consideration of the history of the development of views on the
concepts of “civilization”, “culture”, “paradigm”, and also presents a definition of the concept of
“paradigm of civilizations”. When starting to consider the concept of a paradigm of civilizations, it
1s necessary, in our opinion, to theoretically analyze the categories “civilization” and “paradigm”.
The application of the concept of “civilization” in philosophy occurs against the background of
uncertainty and vagueness of its meaning, meaning and content. The very concept of “civilization”
has firmly entered the philosophical, journalistic, scientific, political and even everyday vocabulary.
Speaking without exaggeration, this is one of the most important categories of ontology and
epistemology, as well as a significant phenomenon of social reality.

Key words: system analysis, ontology, paradigm, civilization, culture, holistic approach,
three-dimensionality of the paradigm.

JxypaeBa Huropa ApasoBHa
VY3MYV «®ancada Ba MaHTUK» Kadeapacu
JCc napaxacHU OJIUII YYYH JOKTOPAHTH

WKTUMOWHI BOPJINK IMAPATUTMACH KOHTEKCTUJA «HABUIA3ALUA»,
«MAJAHUAT» PAIICAPUUN KATEI'OPUAJTAPUHUHIT TUZUMJIN TAXJINJINA

AHHOTAIUA
Ymly Makonana «UMBHIM3ALUA», «MaJaHUATY, «Iapagurma» TyLIyHYalapura HucOaTaH
MaBxXya Qaincadpuil KapalUIapHUHT PUBOXKJIAHMUIL Tapuxu KypuO uukuiarad. Lusunuzanus
napajurMajJapuHi KypuO 4MKHILJIAH OJJIMH, «UBMJIM3ALUs» Ba «IapajurMay KaTeropHusulapuHU
Hazapuil Taxmwil Kuwinm kepak. Dancadana «UMBUIM3ALUS» TYLUIYHYACMHHUHT KYJUTAaHWIMIINAA
0a3aH YHUHI Ma3MYHHJAa HOAHUKJUKIAp to3ara Keiaau. byryHru naBpra Keiaud «IUBUIM3ALMS
TYUIYHYaCUHUHT ¥3u (ancapuil, myOIMUUCTUK, WIMHMHA, CHUECHM Ba XaTTO KyHAAJIUK JyFarra
MycTaxkaM KupuO yarypau. MyOonaracu3 alTUIl MYMKHHKH, IMBWJIM3AalMsl OHTOJIOTHS Ba
SMUCTEMOJIOTUSHUHT SHI MyXUM KaTeropusuiapuiad OupH Ba allHU NalT/a WKTUMOMM BOKETUKHUHT
MYXHUM XOJUCACUIUD.
Kaaur cy3nap: Tu3umiM Taxjawi, OHTOJIOTMS, NApajurMa, LUBWIM3ALWs, MAaJaHMUSIT,
MapaguTrMaHUHT Y4 YITYOBJIAIIUTH.
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Jxypaesa Huropa ApasoBHa
JlokTopaHT Ha couckaHue creneHu DSc kadenpsl
«Dunocodus u noruka», HYY3

CHUCTEMHbBINA AHAJIN3 ®NJIOCOPCKUX KATETOPUI «(ITABUJIN3 AL,
«KYJbTYPA» B KOHTEKCTE MAPAIUTI'MbI COHUAJIBHOI'O BbITUSA

AHHOTAIUA
JlaHHast cTaThsl MOCBSILEHA PACCMOTPEHUIO WCTOPUU Pa3BUTHUS B3IVIAJOB Ha IOHITHS
«UMBWIM3ALHKA», «KYJIbTypa», «IIapairMay», a TakkKe IPEACTaBICHO OINPEAEICHUE KOHLENTa
«TapajurMel IUBWIM3AaLUWy». [IpucTynas K pacCMOTPEHMIO KOHIIENTa HapaJurMbl IIUBUIM3ALMM,
HEeoOXOMMO, Ha Hall B3IVISJ, TEOPETHUUYECKU IMPOAHAIU3UPOBATh KAaTErOPUH «UMBWIN3ALUA» U
«mapaaurmay. llpumenenue B ¢unocopuu KoHLENTa «IUBWIM3ALMSI) MPOUCXOAUT Ha (oHE
HEOINpPEJENEHHOCTH M HEYETKOCTH €ro CcMbIciia, 3HaueHuss u cojaepkanus. Camo MOHSTHE
«UMBWIM3ALMSD MPOYHO BOULIO B (pustocodckuii, myOnMIMCTUYECKUH, HAYUHbIH, MOJIUTUYECKUI U
Ja’ke OOBIZICHHBIN JIEKCUKOH. ['oBOpsi 0e3 mpeyBenuueHus, 3Ta OJHA M3 BAXKHEHIINX KaTeropui
OHTOJIOTMH U THOCEOJIOTUH, a TAK)KE 3HAYMMOE SIBJICHHE COL[UAIbHOM 1eHCTBUTEIBHOCTH.
KuroueBble ci1oBa: CUCTEMHBIN aHAIM3, OHTOJIOTHUS, MAapajurma, [UBWIK3AIMS, KYJIbTYypa,
XOJUCTHUYECKUN MTOIX0JI, TPEXMEPHOCTD MapaJurMbl.

INTRODUCTION. Systematic analysis of philosophical categories such as “civilization”
and “culture” in the context of the paradigm of social existence remains a relevant and important area
of research. These concepts play a key role in understanding the development of society, sociocultural
processes and intercultural interactions. System analysis involves considering civilization and culture
as complex systems consisting of many interrelated elements and subsystems. This approach allows
us to understand the dynamics of the development of civilizations and cultural phenomena, their
interaction with other aspects of social life, such as politics, economics, and technology. Within the
framework of the paradigm of social existence, system analysis allows us to identify general patterns
and trends in the development of civilizations and cultures, their influence on the formation and
change of social structures, values, and identities. In every era of scientific development, scientists
and thinkers have proposed a large number of theoretical approaches to determining the principles
and prospects for the development of the paradigm of civilizations. When starting to consider the
concept of a paradigm of civilizations, it is necessary, in our opinion, to subject the categories
“civilization” and “paradigm” to theoretical analysis.

LITERATURE REVIEW. The term "civilization" spreads in European scientific literature
in the 18th century. This term denoted socio-cultural communities that existed in a certain space-time
period. “The meaning given to the term was to contrast civilization and “unenlightened peoples”
[1,11]. French enlighteners (mid-18th - mid-19th centuries) argued: “To recreate the history of the
French word “civilization” means to reconstruct the stages of the deepest revolution that French
philosophical thought has made and gone through from the second half of the 18th century to the
present time” [2,239].

Other European researchers are also turning to a philosophical understanding of the concept
of civilization. Subsequently, this term is used in many languages of the world, defining civilization
as the essence of human evolution. Without going into a detailed analysis of the judgments of all
authors of the theory of civilization, we can divide them, based on the semantic meaning of the
concept “civilization,” into the following areas:

1. Civilization as a process of developing good manners (M. Montaigne, R. Descartes, de V.
Mirabeau)

2. Civilization as the highest stage of human history (A. Ferguson, L. Morgan)

3. Use of the concept of “civilization” in a causal relationship with the concept of “culture”.
(C. Helvetius, P. Holbach, F. Voltaire, D. Diderot, J. Condorcet).

60



| KYPHATN PEHECCAHCA LIEHTPATIBHOI A3IAM | JOURNAL OF CENTRAL ASIAN RENATSSANCE NeT1 | 2024

RESEARCH METHODOLOGY. The article uses the methods of comparative studies,
analysis, synthesis, extrapolation, dialectical, organismic methods of scientific knowledge.

ANALYSIS AND RESULTS. French enlighteners viewed the paradigm of civilizational
development through the prism of the development of history and contrasted civilization with lower
stages of development - savagery and barbarism. In his work “On the Spirit of Laws,” Montesquieu
writes about the existence of a natural state, as well as a state “after the formation of society” [3,256].
J.J. Rousseau had a negative attitude towards civilization as modernization. Civilization has negative
aspects in its development, expressed in the disappearance of equality, the emergence of property,
the transformation of nature by human labor and at the same time the emergence of slavery and
poverty, J. J. Rousseau points to this in the treatise “Discourses on the Origin and Foundations of
Inequality” [4,570].

However, history knows peoples who strive to modernize the society of which they are a part
and who positively perceive the processes of civilizational development. In particular, the modern
Japanese scientist Arisaka Yoko defines Japan as a civilization with its own development paradigm,
while he dissociates himself from the Eurocentric view. It should be noted that the concept of
civilization can acquire the status of a challenge. For example, it is known from world history that
Japan is a unique country with a completely unique cultural identity and a strong spirit of political
structure and governance. For some historical period (212 years), the country was considered closed
to foreigners. The paradigm of civilizational development changed after the signing of the Treaty of
Kanagawa in 1854 on the “opening” of the state of the rising sun to the outside world. In particular,
the opinion of Japanese society in relation to the new structure of life was divided into three positions:

1) some wanted the former closedness of the state;

2) other social strata of the population were forced, in the name of the country’s independence,
to recognize the need to combine “Eastern ethics” with “Western technology”;

3) another part of society demanded revolutions in various spheres of life. Especially in the
spiritual, cultural, scientific, social spheres of society.

By adopting the Charter of Oaths, the Mutsuhito-era government introduced "enlightenment"
reform. This historical example of a change in the paradigm of civilizational development in Japan
indicates that in the process of development, the state adopted the best experience of European
development, which was partially introduced into Japanese culture. “Believing in the possibility of
changing the structure of society with the help of reason and rejecting their own past as “barbarian,”
they felt the need to find their place on a broad historical background - in the history of civilization”
[5,24-43]. There have been dramatic changes in the internal and external appearance of the country.
Thus, the foundations of the paradigm of civilizational development and prosperity of modern Japan
were laid precisely in the second half of the 19th century. In the context of theoretical consistency, it
1s necessary to point out that the practical implementation of social reforms in Japan is a reflection
(consequence) of the research carried out by I. Herder. It was the representative of the German
enlightenment, 1. Herder, who proposed a new understanding of civilization. In particular, the
philosopher drew attention to the driving forces of development of the paradigm of civilizations and
divided them into external and internal factors. External factors, according to the thinker, are natural
and climatic conditions, and internal factors are the customs and traditions of peoples, enshrined in
society and passed on from generation to generation. In our opinion, I. Herder’s ideas about the
emergence of civilizations are interesting; the philosopher claims that the place where the first
civilizations appeared is the East, Asia, then civilization spreads to the West. Chinese, Indian,
Egyptian, Babylonian, Greek, Roman and other civilizations are interconnected and represent a single
human civilization, and each of them has unconditional local value. We see that in I. Herder’s
philosophical concept one can trace the idea of a synthesis of the historical progress of mankind and
the idea of independent development of various paradigms of civilizations.

D. Hume pays special attention to the possibility of people communicating with each other,
which is important in the process of developing a paradigm, since through communication the needs
of a person in society are satisfied. For A. Smith, civilization is a way to achieve wealth. Paradigmatic
foundations in the philosophy of A. Smith act as the basic principles of conceptual changes.
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Moreover, the philosopher was convinced that the basis of civilization lies in economic freedom.
According to the views of the famous economist, the relationship between consumer and producer
serves as the basis for developing civilized communication skills and forms a sense of justice.

In N. Berdyaev’s studies of general trends in empirical history, society is considered as a
certain projection of a person’s inner world. Personalities, according to the author, in a single,
generalized “we” are a reflection of the reality of society, which, having a concrete existence, is not
an abstraction. According to the author, “we”, being a social transcendence, reflects the qualitative
content of “I”’ [6,62].

Affirming the dual essence of the individual, manifested in the spiritual and natural, the
philosopher explored the line of development of history as “various forms of interaction between the
human spirit and the natural whole, which pass through different historical eras” [7,87]. N. Berdyaev
lists the stages of development of society that barbarism opens up. It is followed by stages of cultural
and humanistic development. The last stage in the social structure of development is civilization. At
each of the stages listed by N. Berdyaev, political, cultural, and socio-economic changes took place.
Describing the socio-cultural events of the 19th-20th centuries, N. Berdyaev interprets them as
follows: “The most revolutionary, transformative event in world history is the emergence of
technology as a factor prevailing in human life, the victorious entry of the machine that determines
the entire structure of civilization” [8, 271]. He argued that this phenomenon brings unhappiness into
human existence. Thus, a person becomes a slave to technology, seduced by this miracle, but does
not realize the danger that it conceals. “History is a terrible failure, and at the same time history has
some meaning, and a person cannot simply escape from it, and there is nowhere to escape” [9, 79], —
thought the Russian philosopher, thereby leaning towards the opinion of the tragic failure of history.

In this aspect, it was necessary to understand the relationship between the concepts of
“civilization” and “culture”, since in most cases they began to be used as identical concepts. This can
be seen in the works of I. Herder, W. Humboldt, E. Taylor. Thus, culture and “civilization”, in the
philosophy of I. Herder, are phenomena of the same order. According to the author, they reflect the
stages of growth of humanity and its intellect.

W. Humboldt defined civilization as ‘“the humanization of peoples in their external
institutions, customs and in the part of their spiritual makeup that relates to this” [10,59]. He believed
that consciousness, the spiritual power of the people and everything acquired through the method of
cognition are the foundation for building the paradigm of human civilization. Unfavorable
circumstances for the development of human consciousness, the paradigms in which a particular
human community lives, as well as alien factors lead to the fact that a given society loses a qualitative
opportunity for development and prosperity. Also, according to the philosopher, unity is the general
principle of development and progress of the human paradigm. The thinker identifies a category of
values, such as cooperation, love, friendship, which are important in the construction and prosperity
of any state or society. Thus, in the philosophy of V. Humboldt a holistic approach can be traced; the
thinker claims that the progress of the paradigm is possible thanks to the unity of the extraordinary
power of consciousness, which gives impetus to subsequent cause-and-effect relationships that
manifest themselves in the creative activity of the people.

The holistic approach is a systematic approach to the paradigm of civilizations, which sees
the world, consisting of various elements, in integrity and unity. According to this approach, the
civilizational paradigm is a system. Thus, a holistic approach to the study of the paradigm of
civilizations is based on the principle of systematicity. Each component of the paradigm is
interconnected and interdependent with others. The failure of one of the components of this circuit
leads to an imbalance and bursts of different amplitudes in its other parts.

The connection between civilization and culture is reflected in the scientific works of
educators. They perceived culture as a social-civil and individual-personal state of reality; they
associated the concept of civilization with civil society, where freedom and justice reign. In reality,
these concepts meaningfully reflected the same phenomenon.

It 1s important to emphasize that in the 19th century the terms “civilization” and “culture”
became separate concepts. The tendency to contrast these concepts is observed in German
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philosophical thought, and later in the works of N.A. Berdyaev, A. Toynbee, O. Spengler, where
culture is recognized as an indicator of spiritual perfection. Its goal is the spiritual development of
man and society as a whole.

Education, art, scientific and philosophical achievements in their totality constitute a culture
that reflects all the capabilities of an active individual in the process of transforming the surrounding
reality, the world at a certain stage of development. Preservation and transmission of the uniqueness
of a particular society is a necessary condition for culture that distinguishes it from civilization. In
the paradigmatic process of civilization development, values form the core of culture and serve as
mechanisms of evolution. Accordingly, culture can be recognized as the internal spiritual content of
civilization. The external frame of civilization is its material shell, which serves as a means of
existence and satisfaction of the material and practical needs of man and society. Civilization serves
as an indicator of the technological development of society. The system of human knowledge together
and technical means, according to M. Weber, are means of control over nature. The system of values,
normative principles and ideals, in his opinion, is defined as culture [11, 374].

The German thinker O. Spengler gave eschatological forecasts regarding the fate of the
civilization paradigm, while he emphasized that there is a multifaceted degradation of man and
society: in literature and art, in big cities with their global processes. Similar ideas can be seen in the
modern American thinker P.J. Buchanan, whose work is called “The Death of the West.”” Thus, these
thinkers speak of a crisis of culture and consciousness, which is the substantial basis of cultural
expression.

V. Tsymbursky argued about the three-dimensionality of civilization paradigms. “These are,
firstly, typologically contrasting traditions of sociality and spirituality, and secondly, relatively
delimited communities that tend to be self-isolated in the global geographical layout. Finally, thirdly,
each such tradition is embodied in a specific population - the bearer of an ethnic group or group of
ethnic groups, with a separate tradition of state building and geopolitical plots... In other words, each
civilization is an image of a special humanity on a separate land” [12, 136].

In the 19th century, a multiple concept of “civilization” appeared. This fact testifies to the
recognition of diversity and the existence of differences in the civilizational structure of peoples.
According to European researchers, “civilization” in content is a normative term, an indicator of
qualitative development, a certain perfection of society. A society that, by its standards, resembled
and corresponded to European society was considered civilized. A large number of theories about
civilization, in their diversity, ran counter to the idea of civilization as a single social ideal.

Russian researcher Yu. Yakovets, based on the works of D. Bell and E. Toffler, created and
characterized the concept of “world civilizations”. According to the author, civilization represents a
certain level “in the historical rhythm of the dynamics and genetics of society as an integral system
in which material and spiritual reproduction, economics and politics, social relations and culture are
mutually intertwined, complementing each other” [13,2]. Thus, human history, in the understanding
of Yu. Yakovets, goes through a series of cycles of civilizations. Here we clearly see the scientist’s
organismic approach to the paradigm.

We consider it necessary to highlight the fact that many civilizations were far in essence from
the Western model and did not correspond to it. Each civilization had its own characteristics in its
development. It should be noted that in the modern civilized world, global changes are taking place,
and large-scale problems are arising that concern all of humanity. Our civilization has reached a
critical point and is in danger: we have not only accumulated a huge amount of weapons, a huge
amount of garbage, we have spoiled the ecological environment to our detriment and, most
importantly, we have distorted consciousness, people do not feel at all responsible for their actions.

Man and his existence are at a bifurcation point. Man created this situation with his immense
activity, his activities aimed at satisfying limitless needs. Therefore, today human civilization is faced
with the problem “To be or not to be for humanity?” [14]. Today we have entered a new social reality;
humanity is concerned about the question of when will all the processes that aggravate the modern
life of mankind end. Russian academician N. Moiseev in his work focuses on the idea of the
possibility of a global environmental catastrophe and degradation of the human gene pool in the 21st
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century, which will lead to the tragic end of the human paradigm. He believes it is necessary to change
human behavior on a planetary scale. Worried about the future of human civilization and the fate of
man, N. Moiseev talks about the need to synthesize technological achievements and the moral nature
of man, about planetary intelligence. We support the scientist’s idea that in solving the problem of
the future of human civilization, knowledge, faith, and conscience must be united and harmonious,
and aimed at solving the global problems of our time. Thus, morality on a planetary scale can become
the value driver of the evolution of the civilizational paradigm.

In science, various approaches and directions related to the paradigm of civilization are being
formed. L. Novikova defines the civilizational process as “a strictly social form of organization of
people based on universal principles” [15, 16]. “Within the main professional groups associated with
agriculture, crafts and trade, primitive forms of social consciousness remained quite sufficient” [16,
114]. The formation of aesthetic forms of consciousness indicates the complication of society and the
subcultural development of civilization, as there is a radical transformation of moral systems, leading
to global changes in social relations. Moreover, the principles of worldview are also changing. The
initial stage of the development of civilization is associated with moral order. It was a reflection of
the structure of society, which embodied the strict hierarchy of the supernatural world. Accordingly,
the diversity and complexity of the earthly world is the multi-stage and complexity of the heavenly
world.

RESULT AND DISCUSSIONS. Some representatives of the sociological approach to the
civilization paradigm associate the emergence of civilization with the process of urbanization,
when city life is based on a specific organization of social space. In the philosophical teachings of
G. Child, the urban revolution is a bifurcation process in the formation of a paradigm in which the
processes of integration and communication are associated with various spheres of human life.
That is, urban life appears as one of the factors of civilizational development, in contrast to the
rural way of life. Similar views can also be seen in the American thinker D. Wilkinson, who also
gives a quantitative description of civilization. In particular, he argues that the population of an
urban system should exceed 10 thousand [17, 52].

The central link of the civilization paradigm is a person who, in the process of socialization,
performs certain activities in relation to the existence around him. That is, a person consciously
transforms the existence around him: nature, society, state.

Some researchers identify such important criteria as moral and socio-intellectual as signs of a
civilization paradigm. In particular, V. Masson in his work “Ancient Civilizations” identifies the
urban system and the development of cultural aspects in it: writing, architecture and others as the
central features of the civilization paradigm [18].

Taking into account such conditions for the emergence of the civilization paradigm, peoples
living in territories with less favorable climate and conditions sought to protect themselves from the
outside world in order not to lose their own stability. This kind of threat to humans has become a kind
of impetus for the development of creativity and originality. Reason has become an important system-
forming factor in the survival of man and his sustainable life: “The young barbarian — the Christian
West — on its own initiative turned into a powerful and life-giving center of civilization™ [19, 148].
Thus, man changed his attitude towards nature, as well as social processes.

Summarizing the above analysis of the concept of “civilization,” the author focuses on the
normative nature of the civilization paradigm as a certain ideal and absolute value that acquires a
more capacious understanding in the process of development. Having gone beyond ethnic, religious
and state boundaries, the paradigm of civilization defines the uniqueness of the integrity of social
existence as a system of specific values of a material, moral, economic, political, ethical and aesthetic
order.

Civilization as a kind of unity is complex as a system. Its structure can be divided into
elements ranging from more complex social units to individuals. It is meaningful, multifaceted and,
as a complex system, evolutionarily transformable.

It is difficult to directly differentiate civilizations and draw boundaries between them.
Continuity, characteristic of transitional states of social evolution, unconditionally preserves for some
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time the former values of a spiritual and other order. New values are consistently assimilated by the
sociocultural world. This often results in a symbiosis of old and new, which leads, albeit slowly, to
modification and renewal. The uniqueness of cultures is felt directly in the border zones of
civilizations.

It is a mistake to see coincidences in civilizational and political structures. The political
composition of civilizations has completely different visions. The political background within the
same civilization may change. Accordingly, civilizations can have more than just one political unit
of various types, forms of government, and political regimes. These can also be multinational states
or a union of national states. Temporal aspects of the political structures of the paradigm of
civilizations can be changeable.

In addition to the above, it is necessary to add a thesis about the uniqueness of the relationship
between civilization and culture and indicate that culture acts as a component of the paradigm of
civilization, and is not differentiated from it. In our opinion, culture and civilization are the results of
human activity, also inextricably linked with each other, like the categories of space and time.

When starting to analyze the second half of the dual unity under study, it is necessary to reveal
the chronological date of the emergence of the concept “paradigm”. The term was included in
scientific circulation in the second half of the 20th century. A little earlier (at the beginning of the
twentieth century) it was used by Gustav von Bergmann. This concept was widely used by the
American postpositivist methodologist Thomas Samuel Kuhn. In particular, his work “The Structure
of Scientific Revolutions” [20], published in 1962, is devoted to the development of the problem of
the scientific paradigm and the paradigm of social development. The general characteristic of the
paradigm of civilizations is the internal relationship of the paradigm itself with politics, economics,
culture, and the social sphere of existence. It was T. Kuhn who developed the research paradigm
approach, which is a methodology for changing paradigms in the socio-historical aspect. In this
methodology, the principles of methodological pluralism and interdisciplinarity are important
elements of the paradigmatic approach.

CONCLUSION. The paradigm of civilization is a reflection of the total body of knowledge
that approves a specific system for its construction and shows the optimized mechanism of its
existence. It is important to note that the paradigm is dynamic and relative in space and time. After a
certain time, the totality of accumulated knowledge expands and changes, therefore, the paradigm of
human civilization is adjusted. Here we see a kind of evolutionary quantization in a dialectical
process, the essence of which is the emergence of new knowledge and the negation of old ones,
quantitative and qualitative changes. For this reason, the civilizational paradigm of primitive
humanity is so different from the current one. We believe that this is a natural process of evolution,
considering which in the present tense, we come to the following fact: in the current millennium,
human civilization is forced to face the problem of adjusting its paradigm, which has served it for
many years. This condition continues to worsen and gain new momentum, thereby becoming a threat
to humanity. Therefore, we believe that today, in the globally moving existence of humanity, the
current universal paradigm does not meet the requirements of the time. Negative signs of the modern
paradigm of civilization are consumerism, spiritual burnout, digitalization of human consciousness
and others. We are convinced that the paradigm must be transformed, qualitatively reformed, so that
it will meet the requirements of the time.

Approaches to the study of the paradigm of civilizations are based on important
methodological principles of the causality of the properties and relationships of the system in which
the paradigmatic process is observed. Thanks to methodological approaches, it is possible to carry
out a comparative study and understanding of the development of modern, as well as past paradigms,
and thereby organize multidimensional and large-scale information about the paradigm of
civilizations. Based on the above, the author proposes the following definition of the paradigm of
civilizations. The paradigm of civilization is a historically, specifically socially determined system of
social relations.
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