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A HISTORICAL AND PHILOSOPHICAL PERSPECTIVE ON JADIDISM AND ITS
INFLUENCE ON THE MODERNIZATION OF MUSLIM COMMUNITIES

d  nhttp://dx.doi.org/10.5281/zenodo.18088592

ABSTRACT
This paper provides a historical and philosophical exploration of Jadidism — a reformist
movement that arose in the late 19th and early 20th centuries among the Muslim populations of the
Russian Empire. It delves into the intellectual foundations and socio-cultural conditions that gave rise
to Jadidism, emphasizing its role in challenging traditional norms and promoting ideas of
enlightenment and social progress. The study analyzes the influence of Jadidist reforms on education
and societal structures within Muslim communities, highlighting their contribution to the
development of modern identities and progressive thought. Additionally, the article addresses the
internal tensions and external obstacles encountered by the Jadids and assesses their long-term impact
within the historical evolution of the region.
Keywords: Jadidism, reform movement, modernization, Muslim communities,
enlightenment thought, historical context, socio-cultural transformation, identity formation, Russian
Empire, educational reform.

Amirov Azamat Odil o*g‘li

O*zbekiston Respublikasi Fanlar akademiyasi huzuridagi
O*zbekistonning engyangi tarixi masalalari bo‘yicha
muvofiglashtiruvchi-metodik markaz direktorining o‘rinbosari,
falsafa fanlari bo’yicha, falsafa doktori

JADIDCHILIKNING TARIX1Y VA FALSAFIY ASOSLARI HAMDA UNING
MUSULMON JAMIYATLARINI MODERNIZATSIYALASHDAGI TA’SIRI

ANNOTATSIYA

Mazkur magolada XIX asr oxiri — XX asr boshlarida Rossiya imperiyasi tarkibidagi
musulmon xalglar orasida shakllangan jadidchilik harakatining tarixiy va falsafiy tahlili yoritiladi.
Tadgiqgotda jadidchilikning vujudga kelishiga sabab bo‘lgan intellektual asoslar hamda ijtimoiy-
madaniy sharoitlar tahlil gilinib, uning an’anaviy garashlarni gayta ko‘rib chigish, ma’rifat va ijtimoiy
taraqgiyot g‘oyalarini ilgari surishdagi o‘rni alohida ta’kidlanadi. Shuningdek, jadidchilik
islohotlarining ta’lim tizimi va musulmon jamiyatlarining ijtimoiy tuzilmalariga ko‘rsatgan ta’siri,
zamonaviy identifikatsiya va ilg‘or tafakkurning shakllanishiga go‘shgan hissasi yoritib beriladi.
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Magolada, bundan tashqgari, jadidlar duch kelgan ichki ziddiyatlar va tashqi to‘siglar hamda ushbu
harakatning mintaga tarixiy taragqiyotidagi uzoq muddatli ahamiyati baholanadi.

Kalit so‘zlar: jadidchilik, islohotchilik harakati, modernizatsiya, musulmon jamiyatlari,
ma’rifatparvarlik g‘oyalari, tarixiy kontekst, ijtimoiy-madaniy transformatsiya, identifikatsiya
shakllanishi, Rossiya imperiyasi, ta’lim islohotlari.

Amupos Azamat Oaua yriu

3amecTuTens qupekropa KoopamHannoHHO-MeTOMUeCcKOro
LIEHTpa HOBeHIIel ucTopun Y30eKkucTana npu AKaieMUH HayK
Pecny6nuku Y36ekucraH, 1okTop ¢punocodpuu

NCTOPHYECKAA U PUITIOCOPCKASA ITIEPCIIEKTUBA JI/KAAUIN3MA U
ET'O BJIIMAHUE HA MOJAEPHU3ALINIO MYCYJIBMAHCKHUX COOBHIECTB

AHHOTALIUSL
B nanHOW cTaThe TMpeACTaBlIeH HCTOPHKO-(GUIOCOMCKUN aHANMMU3 DKAAUIU3MAa —
pedopMaTOpPCKOTO NBUKEHUS, BO3HUKIIIETO B KOHIE XIX — Hauane XX Beka cpeu MyCyJIbMaHCKUX
HaponoB Poccuiickoii umnepuu. PaccmaTpuBaroTCs MHTEIEKTYalbHBIE OCHOBBI U COIMAJIBHO-
KyJbTYpHBIE YCIIOBHS, CIOCOOCTBOBABIIINE (POPMUPOBAHUIO JKATUAN3MA, C AKIIEHTOM Ha €ro POJib B
MEepPeCMOTPE TPAAULIMOHHBIX HOPM M PACIPOCTPAHEHUU HWICH MPOCBEIICHHUS U OOIECTBEHHOTO
mporpecca. B wuccrienoBaHuM aHANMM3UPYETCS BIUSHHUE DKAAUIUCTCKUX pedopM HaA CUCTEMY
o0pa3oBaHMs U OOIIECTBEHHBIE CTPYKTYPBI MyCYJIbMAHCKUX COOOIIECTB, MOJYEPKUBACTCS UX BKIIA]
B (OpMUPOBAaHUE MOJEPHBIX UACHTUYHOCTEH M MPOTrpecCUBHOTO MBITLIEHUsI. KpoMe Toro, B cTathe
OCBENIAIOTCS BHYTPEHHUE MPOTHUBOPEUMs] U BHEUIHUE MPENSATCTBUSA, C KOTOPHIMH CTAJIKUBAIUCh
JOKaHU]IbI, @ TAKXKE OLICHUBAETCS UX JIOJITOCPOUYHOE BIMSHUE B UCTOPUUECKON 3BOJIOLNUA PETHOHA.
KaroueBble ciaoBa: mxaaumusM, pedopMaropckoe — IBUKEHHE, MOACPHU3ALUS,
MYyCYJIbMAHCKHE COOOIIECTBA, WJEU TPOCBEIICHUS, HCTOPHUYECKUA KOHTEKCT, COI[HAIBHO-
KylnbTypHass  TpaHchopmanus, ¢GopMUpPOBaHHWE  HUACHTUYHOCTH, Poccuiickas  ummepus,
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Introduction. Jadidism, one of the key cultural and educational movements of the late 19th
and early 20th centuries, emerged within the Muslim communities of the Russian Empire and Central
Asia. It played a significant role in the processes of modernization and the re-evaluation of traditional
values. Against the backdrop of rapid social and political changes, the Jadids advocated for
educational reform, the advancement of science and enlightenment, and the adaptation of Islamic
culture to new historical realities.

The philosophical ideas of Jadidism reflected attempts to synthesize traditional Islamic
thought with the principles of modernity, which led to the emergence of a new type of consciousness
and social identity among Muslims. In this context, studying Jadidism from a historical and
philosophical perspective offers a deeper understanding not only of the causes and characteristics of
this movement but also of its long-term impact on the development of Muslim society in the region.

The present article aims to explore the main philosophical foundations of Jadidism, analyze
its contribution to modernization processes, and evaluate the historical significance of the movement
within the context of the social transformations that took place in the Muslim communities of the
Russian Empire.

The study of Jadidism as a historical and philosophical phenomenon remains relevant in
contemporary academic and public discourse, as the movement became one of the key drivers of
modernization in Muslim society within the Russian Empire. It had a profound impact on the
development of education, enlightenment, and social reform. Understanding the philosophical and
cultural foundations of Jadidism provides valuable insights into the processes of modernization that
accompanied the transition from traditional to modern society, and it also reveals important lessons
and challenges that continue to resonate today.
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This research gains particular significance in the context of the “New Uzbekistan”, where
socio-economic and cultural reforms are aimed at building a modern, progressive society that
preserves national traditions and values. The renewed interest in the legacy of Jadidism helps to better
understand the historical roots of current reforms and contributes to the formation of a national
identity based on the fusion of tradition and innovation. As the President of the Republic of
Uzbekistan, Shavkat Mirziyoyev, has noted: “Our current reforms aimed at building a just, free, and
prosperous society in the New Uzbekistan — a truly people-oriented state where human dignity and
interests come first — are fully aligned with the noble ideas and programs of the Jadids”[1]. In the
era of globalization and the challenges of the 21st century, turning to the experience of the Jadids
serves as an important point of reference for the continued development of education, culture, and
social thought in Uzbekistan.

Literature Review. In recent decades, interest in Jadidism has grown significantly, driven by
processes of national revival and the re-evaluation of historical heritage in the countries of Central
Asia, including Uzbekistan. In Uzbekistan, the main areas of research on Jadidism have focused on
the following aspects:

1. The educational activities of the Jadids: the establishment of usul-i jadid (new method)
schools, the introduction of innovative teaching methods, and the development of secular education.
An example is Anusha Safarova’s work, which is dedicated to the role of the Jadids in the
advancement of education in Turkestan [2].

2. Ideological and philosophical activity: analysis of the socio-philosophical views of the Jadids,
their influence on public consciousness and cultural processes. Palzada Koshazarova, in her article,
examines the socio-philosophical analysis of Jadidism in Central Asia [3].

3. Formation of national identity: the study of Jadidism's role in shaping Uzbek identity in the
20th century, particularly during the post-Jadid period. Elyor Karimov and Shakhnoza Madaeva
analyze this process in their article [4].

4, Repression and its consequences: research on the repressions directed against the Jadids and
their impact on the development of the intelligentsia and cultural capital in Uzbekistan. These issues
are addressed in works dedicated to the post-Jadid period.

5. In the international academic community, Jadidism has also become a subject of scholarly
interest. For example, E. Kartabaeva's article is devoted to Jadidism as a movement for the
modernization of Islam at the turn of the 19th and 20th centuries [5].

Methods.

This article employs a set of comprehensive methods suited to the interdisciplinary nature of
the topic, which encompasses both the historical and philosophical dimensions of Jadidism. These
include the historical-analytical method, the philosophical-hermeneutical method, the comparative-
historical method, the cultural studies approach, and source analysis methodology.

Results. Jadidism emerged in the late 19th and early 20th centuries as a response to the
challenges faced by the Muslim population of the Russian Empire under conditions of colonial
subjugation, cultural isolation, and the crisis of traditional institutions. These problems were
particularly acute in Central Asia, the Volga region, and Turkestan, where socio-political changes
were accompanied by attempts to introduce European models of education and governance.

Amidst these developments, the traditional Muslim educational system — primarily the
madrasa, characterized by oral instruction and strict religious orthodoxy — gradually began to lose
its effectiveness. It proved inadequate in addressing the demands of the time, which included the
development of print culture, the spread of secular knowledge, and the need for engagement with the
Russian and broader European socio-cultural space.

In this historical context, a drive for reform arose, primarily in the field of education. The
Jadids — representatives of a new generation of Muslim intellectuals — advocated for a renewal of
educational methodology (usul-i jadid), and for the integration of rational thought and scientific
knowledge into the educational process.

Their philosophical outlook was grounded in the ideas of the European Enlightenment, rationalism,
and modernism, which they adapted to the Islamic intellectual tradition. The Jadids did not reject
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religion; on the contrary, they sought to align Islam with the spirit of the times, aiming to keep it a
vital and active foundation of cultural identity. A central concept in their thought was ijtihad —
creative reasoning and reinterpretation of Islamic sources in order to adapt them to new social
realities. “The Jadid movement, through its vitality, the distinctive nature of its educational activities,
and its focus on addressing national-level issues, fundamentally differs from both traditional
enlightenment and religious reformism” [6].

One of the most important directions of Jadidism was educational reform. In the usul-i jadid
(new method) schools established by the Jadids, in addition to traditional religious subjects, secular
disciplines such as mathematics, geography, natural sciences, history, and foreign languages were
taught. This contributed to the formation of a new type of thinking—~based on critical reasoning,
analytical perception of reality, and openness to new ideas. Education was seen not only as a means
of intellectual development but also as a tool for the social and cultural renewal of Muslim society.

A key aspect of Jadid philosophical thought was the rethinking of cultural identity and
language. The Jadids actively promoted the use of the native (Turkic) language in print and education,
striving for its standardization and wider dissemination among the general population. This
contributed to the formation of a modernized national identity, rooted in a synthesis of Islamic
tradition and contemporary values.

The Jadids' concept of social justice and equality also deserves special attention. Unlike the
orthodox religious circles of their time, the Jadids advocated for the expansion of women's rights,
their access to education, and their participation in public life. Their works were among the first to
raise the issue of gender justice, making the Jadid movement one of the most progressive at the turn
of the century.

The historical development of Jadidism can be roughly divided into three stages.

In the first stage (late 19th — early 20th century), the movement’s core ideas were formulated, the first
new-method schools were opened, and the Jadids began their journalistic and educational activities.
The second stage (1910-1917) was marked by increased momentum: newspapers and journals were
published, literary and cultural societies were established, and the network of educational institutions
expanded. During the third stage, in the Soviet period, the Jadid movement was subjected to
repression. Many of its leaders were arrested or executed, and its ideas were either suppressed or
distorted as part of the Soviet ideological agenda.

Despite persecution and limitations in achieving their goals, Jadidism had a significant impact
on the modernization of Muslim society. This influence was most evident in the field of education:
secular schools and scientific disciplines became an integral part of the cultural landscape of Central
Asia. In addition, thanks to the efforts of the Jadids, the value system began to shift—from reliance
on traditional authority to emphasis on individual initiative, responsibility, and the pursuit of
knowledge. These changes were an essential step toward the modernization of public consciousness.

Jadidism also played a crucial role in the formation of national consciousness. Through print
media, literature, and the education system, a new cultural elite emerged—capable of articulating the
interests of the Muslim population under colonial pressure and amid modernization challenges. The
Jadids were among the first to raise the question of the relationship between religious, national, and
civic identity.

At the same time, the movement faced a number of serious challenges. It was criticized by
conservative religious leaders, suffered from a lack of financial and organizational resources, and was
subject to the shifting political climate. The period of Soviet repression was particularly devastating:
the leaders of the Jadid movement were eliminated, and their cultural legacy was subjected to
censorship and distortion.

“The Jadids’ program was unacceptable to both the Tsarist and Soviet authorities. Both
regimes did everything they could to obstruct, ban, and physically eliminate them. The Soviet regime,
with the help of loyal writers and journalists, branded the Jadids in the press as nationalists, bourgeois
ideologues, and publicly ‘exposed’ their activities. Labels such as ‘Pan-Turkist” and ‘Pan-Islamist’
were invented and widely used to discredit them” [7].
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In modern Uzbekistan, which is undergoing large-scale reforms aimed at building a just, open,
and enlightened society, turning to the legacy of Jadidism has taken on particular significance.

The ideas laid down by the Jadids more than a century ago — the need for educational
renewal, the development of science, the strengthening of national identity, and equal opportunities
for men and women — largely align with the goals of the New Uzbekistan. Jadidism can be seen as
a historical precedent for a modernization project rooted in national traditions while oriented toward
the future.

Thus, Jadidism stands as one of the most significant phenomena in the history of Muslim
society in Central Asia, combining a philosophy of progress, respect for cultural heritage, and a
pursuit of social justice. Its legacy remains highly relevant today, as Uzbekistan works toward
building a society grounded in knowledge, equality, and cultural authenticity.

Discussion. Jadidism, as a reformist movement, continues to provoke active scholarly and
public debate due to its multifaceted nature, ideological diversity, and the complex historical
evaluation of its contribution to the development of Muslim society. This article considers several
key areas of contemporary discussion.

Firstly, the philosophical essence of Jadidism remains a point of contention. Was it primarily
a religious reform movement within Islam, or was it a secular initiative that merely employed Islamic
terminology and symbolism as tools of cultural influence? Some researchers (e.g., R. Khalid, A.
Bennigsen) interpret Jadidism as an attempt to “Europeanize” Islam, emphasizing the adoption of
Western educational methods, social organization, and linguistic modernization. Others (notably, Kh.
Boltaev and Sh. Kamolova) highlight the internal Islamic logic of the reforms, appealing to the
tradition of ijtihad and the aim of returning Islam to its humanistic and rationalist roots.

Secondly, debates continue regarding the scope and character of Jadidism’s influence. Some
scholars argue that the real impact of the Jadids on the broader Muslim population was limited and
that their ideas circulated mainly within a narrow circle of urban intellectuals. However, archival
sources and contemporary memoirs suggest that Jadid schools and publications reached a wide
audience, especially among youth and the urban poor. This indicates a deeper penetration of Jadid
values than previously assumed.

A third subject of debate concerns the Soviet state's relationship with Jadidism. On the one
hand, early Bolsheviks viewed the Jadids as allies in their struggle against religious conservatism and
traditional power structures. On the other hand, by the mid-1920s, a campaign of repression and
discrediting of the Jadids began, labeling them “nationalists” and “bourgeois intellectuals.” This shift
has sparked a lasting debate in academic literature over the political instrumentalization of the Jadid
legacy — ranging from attempts at rehabilitation to its exploitation as an ideological resource.

Finally, a key focus of modern scholarly discourse is the revival of the Jadid legacy in
independent Uzbekistan. Interest in the figures of the Jadid movement is resurging; their works are
being republished, and their names are reintroduced into the public sphere. However, the question
remains: should current state policy treat Jadidism merely as a symbolic component of the national
narrative, or can it serve as a genuine intellectual foundation for continued modernization —
particularly in areas such as education, culture, language, and the role of women in society?

Thus, Jadidism remains not only a subject of historical analysis but also an active participant
in contemporary discourse on societal development — the balance between tradition and
modernization, religion and science, freedom and responsibility. Continued research in this field
offers opportunities for rethinking both the past and future of Muslim societies in Central Asia,
particularly in the context of the transformations of New Uzbekistan.

Conclusion. A historical and philosophical analysis of Jadidism allows us to view this
movement as one of the most important stages in the development of Muslim society in Central Asia
at the turn of the 19th and 20th centuries. Advocating for the renewal of religious and educational
consciousness, the Jadids sought to reconcile Islamic tradition with the ideas of progress,
enlightenment, and rationalism. Their efforts contributed not only to reforming the education system
and cultural life but also to shaping a new identity based on openness to change, the pursuit of
knowledge, and awareness of a distinct national self.
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In the philosophical context, Jadidism represents a unique synthesis of religious and secular
thought, in which particular importance was placed on the principles of ijtihad, rational interpretation
of religious texts, social justice, and equality. The Jadids did not reject tradition, but rather sought its
thoughtful modernization, which gave their position both balance and historical significance.

Despite the repressions and the temporal limitations of their movement, Jadidism exerted a
lasting influence on subsequent processes of modernization — including the formation of a national
intelligentsia, the development of written culture, educational reform, and the emergence of socio-
political thought.

In today’s Uzbekistan, which is undergoing profound transformations, turning to the ideas of
Jadidism can play an important role in rethinking the country’s historical and cultural heritage and in
shaping a development strategy that balances tradition with innovation, religious ethics with secular
humanism.

Thus, the legacy of Jadidism remains relevant as a philosophical, cultural, and political
resource capable of making a meaningful contribution to the formation of a sustainable, enlightened,
and open society.
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